






ABSTRACT.	The	 issue	 of	 church	 and	 state	 takes	 us	 to	 the	 heart	 of	mission	
because	the	Gospel	is	the	good	news	in	every	part	of	human	life	and	society.	
Throughout	the	history	of	the	Church	in	Korea,	the	issues	of	church	and	state,	
religion	 and	 society	 have	been	deeply	 connected	 to	 the	development	 of	 the	
Korean	churches.	Indeed,	an	important	factor	in	Christianity’s	success	in	Korea	
has	 been	 its	 frequent	 identification	 with	 political	 movements	 promoting	
Korean	 nationalism,	 independence,	 democracy,	 and	 Korean	 reunification.	
Especially	in	Northern	Korea	before	the	division	of	the	peninsula	in	1945,	and	
in	 North	 Korea	 after	 it,1 	the	 church‐state	 relationship	 has	 been	 one	 of	 the	












1	The	 terms	 ‘Northern	 Korea’	 and	 ‘Southern	 Korea’	will	 be	 used	 as	 shortened	 names	 for	 ‘the
northern	region	of	 the	Korean	peninsula’	and	 ‘the	southern	region	of	 the	Korean	peninsula’	





















northern	Protestantism.	When	 the	 Japanese	 imposed	Shinto	 shrine	worship3	







































































































the	support	of	 the	northern	minjung,	 so	too	the	cooperation	paradigm	of	 the	
NKCA	failed	to	 find	support	among	the	grassroots	Christians	 in	North	Korea.	






The	 original	 intention	 of	 the	 NKCA	 was	 to	 renew	 the	 church‐state	







to	 cover	 the	 shortage	 of	 ground	 soldiers.	 Truman	 called	 his	 intervention	 in	Korea	 a	 “police	
action”	so	 that	he	would	not	have	 to	get	a	declaration	of	war.	According	 to	B.	Cumings,	 this	
“police	action”	inaugurated	the	pattern	for	subsequent	conflicts	in	Vietnam	and	Persian	Gulf,	in	






























against	 the	 Christians.	 Anti‐Communist	 underground	 Christian	 leaders	were	













the	axis	of	 the	minjung.	Therefore,	when	the	Communist	state	 introduced	 its	


















static	 era	 in	North	Korea.	 During	 the	 1950s,	 Kim	 had	 faced	 serious	 internal	
political	 challenges	 from	 his	 Communist	 rivals.	 In	 the	 1960s,	 there	 was	 an	
external	crisis,	the	Sino‐Soviet	Dispute,	which	threatened	his	leadership.	In	this	
context,	 the	year	of	1972	was	a	very	 important	turning	point	 in	not	only	the	
ecclesiastical	but	also	the	political	history	of	North	Korea.	In	that	year,	Kim	Il‐
sung	succeeded	in	rewriting	the	constitution	and	was	elected	president	of	the	
republic. 7 	In	 contrast	 to	 previous	 general	 elections,	 there	 was	 neither	 a	
Christian	boycott,	nor	factionary	resistance	nor	foreign	influence.	The	political	
stability	which	then	 followed	in	North	Korea	was	an	 important	aspect	of	 the	




Soviet‐Japanese	 and	 Sino‐Japanese	 peace	 treaties	were	 concluded.	 It	 was	 in	
1972	that	all	these	dramatic	changes	became	historical	realities.	The	Cold	War	
climate	 that	 had	 created	 the	division	of	 the	Korean	peninsula	was	 changing.	
Both	North	and	South	Korea	were	forced	to	readjust	their	position	to	cope	with	
the	 new	 developments.	 A	 series	 of	 reunification	 talks	 between	 two	 Koreas	
undertaken	and	lasted	until	1975.8		






































With	 patriotism,	 we	 will	 make	 efforts	 for	 the	 prosperity	 of	 the	 country	
upholding	the	constitution	and	policy	of	the	Republic	government.	10				
	
It	 is	 understandable	 that	 the	 new	platform	 thus	 starts	 by	 expressing	







Secondly,	 the	 KCF	 explained	 further	 some	 of	 the	 ways	 in	 which	 the	
revival	would	benefit	North	Korean	society:	
	
We	 will	 strive	 to	 eliminate	 all	 sorts	 of	 discrimination	 based	 on	 gender,	






















of	 Christianity	 comes	 thirdly,	 this	 was	 nevertheless	 a	 powerful	 declaration,	
demanding	religious	freedom	in	North	Korea.	It	also	shows	great	confidence	in	
the	solid	faith	of	the	remnant	Christians.		
As	 a	matter	 of	 fact,	 the	 revised	 constitution	 ensured	 the	 freedom	 of	
religion,	in	its	article	54.	However,	at	the	same	time,	it	also	guaranteed	what	it	
called	 “the	 freedom	 of	 anti‐religious	 propaganda.” 13 	Article	 three	 of	 the	
platform	of	the	KCF	was	a	strong	request	to	the	government	to	realize	the	spirit	





































Year	 1984		 1988	 1996	 2000	 2002	
Membership	 5,000	 10,000	 12,000	 12,343	 13,043	
					
The	statistics	given	above	for	1984,	1988,	and	1996	are	approximate	
number	 for	 the	 membership	 of	 the	 KCF.	 Only	 more	 recently,	 did	 the	 KCF	










14,000	 by	 2004.16 	It	 is	 certain	 that	 one	 of	 the	 characteristics	 of	 Protestant	
Christianity	in	North	Korea	is	its	strong	interest	in	evangelism,	in	accordance	
with	the	evangelistic	tradition	of	Korean	Christianity.		
The	 house	 church	 is	 a	 unique	 ecclesiological	 form	 of	 Protestant	
Christianity	 in	 North	 Korea.	 It	 may	 be	 described	 as	 a	 small	 congregational	



























had	 been	 coming	 out	 into	 the	 open,	 and	 registering	with	 the	 KCF.	With	 the	
reopening	of	the	seminary,	the	house	groups	began	to	be	developed	as	house	

















in	 Hamhung,	 they	 preferred	 the	 atmosphere	 and	 fellowship	 of	 their	 house	
churches.	As	a	matter	of	fact,	this	rejection	was	predicted	when	some	former	
house	 church	 Christians	 criticized	 the	 atmosphere	 of	 the	 Bongsu	 Church.	 E.	
Weingartner	notes	 that	during	his	days	 in	 the	Bongsu	Church,	 about	 twenty	
former	Nakrang	House	Church	members	returned	to	their	house	church:17		
	























The	 revival	 of	 Protestant	Christianity	 in	North	Korea	 began	with	 the	
restarting	of	 theological	education.	From	the	Korean	War	until	1972,	 there	had	
been	no	theological	education	in	North	Korea.	Therefore,	for	the	KCF,	the	training	
of	 new	 pastors	 was	 the	 most	 urgent	 priority	 for	 the	 revival.	 Just	 as	 the	 Anti‐
Religious	Campaign	was	an	external	challenge	for	the	Christians,	so	too	the	lack	of	
pastors	was	a	serious	internal	crisis	for	the	KCF.	Although	there	were	lay	leaders,	






Most	 students	 have	 degrees	 in	 other	 subjects	 before	 entering	 their	 theological	
training.22	In	every	three‐year,	from	ten	to	fifteen	new	students	are	enrolled,	a	new	
group	of	students	entering	when	the	previous	group	graduates.23		











































in	North	Korea	agree	 that	 the	 theological	 education	of	 the	 seminary	 is	quite	
conservative.28	According	to	Dong‐kun	Hong,	who	was	a	part‐time	lecturer	at	
the	 seminary,	 “theological	 education	of	 the	Pyongyang	Theological	 Seminary	
preserves	the	conservative	Korean	Presbyterian	tradition,	which	was	influenced	by	
the	American	missionaries.”29		




difficult	 for	the	seminary	to	develop	 its	own	theology.	Furthermore,	 the	staff	
members	 of	 the	 reopened	 seminary	were	 drawn	 from	 among	 ten	 surviving	
pastors,	who	were	educated	before	1950.	What	they	taught	was	based	on	their	




















































written	 Korean	 of	 the	 Bible	 was	 modernized,	 and	 partly	 revised	 through	 a	
comparative	 reading	with	 Hebrew	 and	 English	 Bibles.	 However,	 Ki‐jun	 Koh	
frankly	said	 that	many	preferred	 the	United	Korean	Bible,	which	was	 jointly	





























































but	 explored	 new	 possibilities	 of	 establishing	 a	 relationship.	 Two	 executive	











































































































together	 in	 the	 construction	of	 socialist	 country,	 and	 for	 the	 reunification	of	
fatherland?”	and	on	the	presumption	that	the	answer	to	this	question	would	be	





abroad	decided	 to	open	a	dialogue	with	 the	KCF.	A	 consultation	process	of	 the	
Christian‐Juchean	 dialogue	was	 launched	 and	 consultations	were	 held	 annually	
from	1981‐1991	and	a	number	of	scholars	participated.		




which	developed	within	 the	 circumstance	of	 the	 reconstruction	of	North	Korea	
after	the	Korean	War	and	emphasized	political	independence	against	China	and	the	























traditional	 religion	 and	 philosophy	 in	 Korea	 is	 humanism.	 The	 two	 influential	
modern	Korean	beliefs,	the	Juche	 idea	and	minjung	theology,	do	not	stand	apart	
from	this	strong,	humanistic	tradition	of	the	Korean	ethos.	Both	have	links	with	the	












propaganda”	was	completely	deleted	 in	 the	Kim	 Il	Sung	Constitution	 in	1992.	
Compared	the	still	existing	Article	46	of	the	Chinese	Constitution,	which	talks	
about	“the	citizen’s	right	to	enjoy	freedom	not	to	believe	in	religion,”52	the	complete	
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